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Abstract 
Alevism is a political concept beyond its ancient heritage. The question, which 

is whether Alevism is a cultural phenomenon or the subject of identity, should be 

clarified definitively before discussing Alevism. Particularly in Turkey, it seems that 

Alevism has gained unique aspect with the foundation of modern Turkish Republic. As 

distinct from previous practices in history, Alevism reappeared as a political identity by 

the favor of the policies of new Turkish Republic. Alevi people, which is professed to be 

exposed to cultural oppression called Kızılbaş during Ottoman Empire, became political 

agent establishing an alliance with the elites of new Turkish Republic. Nevertheless, the 

political discrimination against Alevi people would be continued in the following 

decades. According to Alevis’ thesis, especially under the governance of right-winded 

political parties in Turkey, Alevi people have complained to be seen as secondary 

citizens. Briefly, the marginalization process of Alevi people causes to emerge 

specifically Alevism question in the context of identity. Ultimately, the process of Alevi 

opening as the part of democratization initiatives emerged with the will of Justice and 

Development Party in 2008 and the series of workshops for the problems of Alevi 

citizens were arranged for the first time in 2009, which continued during two years. The 

attempt of JDP is still controversial with the achievements and disappointments. It is 

seen that Alevi opening begun with high hopes was concluded with the disappointment 

in the aspect of Alevis. On the other hand, JDP officials and intellectually supporters 

arrived in the opinion that Alevi people are so demanding and they lost the solving 

motivation to the Alevism question within the process. Furthermore, there have been a 

certain number of structural limitations/obstacles in front of the solution of Alevism 

problem. First, democratization policy of JDP belonged to a particular period. Hence, 

Alevi opening ended de facto by itself although there is no exact conclusion of Alevi 

opening. Second, Alevi communities’ polymorphous structure obstructed to find out a 

definitive consensus between Sunni and Alevi people. Last structural obstacle is some 

prejudices and settled opinions against Alevis are quite powerful in conservative Sunni 

people. Because of all of these structural difficulties, JDP’s Alevi opening attempt led 

Alevism issue becomes more chronic and complicated, which it makes difficult to the 

final solution in the future. 
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Öz 
Alevilik, kültürel mirasının ötesinde siyasi bir kavramdır. Aleviliği tartışmadan 

önce, Aleviliğin kültürel bir olgu ya da kimlik meselesi olup olmadığı kesin bir şekilde 

belirlenmelidir. Özellikle, Türkiye’de Aleviliğin modern Türkiye Cumhuriyeti’nin 

kuruluşuyla birlikte kendine mahsus özel bir nitelik kazandığı görülmektedir. Tarihteki 

önceki yaşananlardan farklı olarak yeni Türkiye Cumhuriyeti’nin politikaları aracılığıyla 

Alevilik siyasi bir kimlik olarak yeniden ortaya çıkmıştır. Osmanlı İmparatorluğu’nda 

Kızılbaş olarak adlandırılarak kültürel olarak baskı ve zulme uğradığını iddia eden 

Aleviler, yeni Türkiye Cumhuriyeti’nin elitleriyle bir ittifak kurarak siyasi özne 

olmuşlardır. Buna rağmen, Alevilere karşı siyasi ayrımcılık sonraki yıllarda da devam 

edecektir. Alevilerin tezine göre, özellikle de Türkiye’deki sağ parti hükümetlerinin 

yönetimi altında Aleviler ikincil vatandaşlar olarak görülmekten şikâyet etmektedirler. 

Kısacası, Alevileri ötekileştirme süreci kimlik bağlamına mahsus bir Alevi meselesinin 

ortaya çıkmasına sebep olmuştur. Nihayet, Alevi açılımı süreci Adalet ve Kalkınma 

Partisi’nin (AKP) demokratikleşme çabalarının bir parçası olarak 2008 yılında ortaya 

çıkmış ve Alevi vatandaşların problemlerine yönelik iki yıl sürecek bir dizi çalıştay ilk 

kez 2009 yılında düzenlenmiştir. AKP’nin bu girişimi başarıları ve hayâl kırıklıklarıyla 

hâlâ tartışmalıdır. Alevi cephesinde, Alevi açılımı büyük umutlarla başlayıp hayâl 

kırıklığıyla bitmiştir. Diğer yandan, AKP yetkilileri ve entelektüel düzlemdeki 

destekçileri Alevilerin oldukça talepkâr olduğu kanaatine varmışlardır ve süreç 

içerisinde Alevi meselesine dair çözüm isteğini kaybetmişlerdir. Bunların yanı sıra, 

Alevilik meselesinin çözümünün önünde birtakım yapısal sınırlılıklar/engeller 

mevcuttur. Birincisi, AKP’nin demokratikleşme siyaseti belirli bir döneme özgüdür. Bu 

nedenle, Alevi açılımı kesin bir şekilde bitirilmemiş olmasına rağmen bir süre sonra 

kendiliğinden fiilen sonlanmıştır. İkincisi, Alevi topluluklarının çok biçimli ve 

birbirinden farklılaşan yapısı Sünniler ve Aleviler arasında nihai bir mutabakatın 

oluşmasını engellemektedir. Son olarak ortaya çıkan yapısal engel ise Alevilere karşı 

önyargıların ve yerleşmiş kanaatlerin muhafazakâr Sünni toplum içerisinde oldukça 

güçlü olmasıdır. Bütün bu yapısal zorluklar, AKP’nin Alevi açılımı girişiminin gelecekte 

nihai bir çözümü daha da zorlaştıracak daha kronik ve kompleks bir mesele hâline 

gelmesine yol açmıştır. 

Anahtar Kelimeler: Türkiye’de Alevilik, AKP, Alevi Açılımı, Demokratikleşme 

Hareketleri 

  

 

Although Alevism seems a monolithic 

pattern, indeed it includes several layers, 

which may be considered as being both of 

dependent and independent each other. 

Differentiated layers of Alevism have related 

to one another because Alevism is a historical 

phenomenon that may be an issue since the 

existence of Islam. In historical context, while 

there was the clash between Ali and 

Muawiyah I, there was also the Bektashi 

tradition that emerged under the domination 

of Turks during Islamization of Anatolia. Like 

the sword of Ali and the Bektashi foundation 

is not exactly same patterns or not a part of 

the same tradition, it is not possible to say that 

both of patterns were entirely independent 

sections of history. On the other hand, it is 

fact that Alevism has been exposed to 

transformation, particularly in the last 

century. Because of that establishing the 

historical succession on Alevism does not 

submit directly the reasons and solutions of 

the troubles of Alevi people today. This paper 

tries to understand the problems of Alevi 

people and the viewpoint of Sunni people and 

Justice and Development Party (Adalet ve 
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Kalkınma Partisi, hereafter JDP) government 

having the predominantly Sunni-based 

identity in Turkey, in comparative 

perspective. 

Introduction 

 Alevi conflict gains different and 

more complicated aspect when it is 

considered with the concept of minorities and 

identity politics. As noted above, the 

problems of Alevi citizens in Turkey should 

be thought primarily as a matter of identity, if 

and only historical aspect may be secondary 

subject to fill in the context. Because a) Alevi 

citizens and institutions have been 

transformed culturally and ideologically, b) 

Turkish Alevi people in Anatolia does not 

have the same typology with Shia people in 

other geographies and so they do not perform 

the same features and expectations as well as 

the Shia world. c) The foundation of the 

modern Turkish Republic proposed a unitary 

state, which is a democratic citizenship like 

French republicanism and it required a 

standardization of the society how to 

transform contrarian elements. According to 

Mazlumder report, standardization of the 

masses was a necessity to establish unity and 

solidarity in the early Turkish Republic. 

(Türkiye'de Etnik Ayrımcılık Raporu, 2011: 

33) d) Today, issues talked as Alevi problems 

do not pertain to the Alevi community 

completely. It is obvious that the problems 

have emerged as minorities difficulties and 

may be in question for the other minorities 

like Kurds, Armenians, Greeks, Romans and 

Circassian people. These four articles serve to 

deduce a fact that the problems of Alevi 

people must be discussed fundamentally in 

political perspective as an identity issue. 

The Roots of Problem 

 There are so many approaches to the 

roots of Alevism written by researchers. Some 

claim that discriminatory policies against 

Alevi people have begun in Ottoman Empire 

time. There are opinions that there were 

powerful anti-Alevi resentments and 

prejudices during Ottoman time, under the 

guidance of Sunni Islam. (Karolewski, 2008: 

449) It is known that politically precautions 

against all political movements including 

heterodox Islamic waves were implemented 

in order to preserve the unity of state during 

the Ottoman Empire era. (Gül, 1996: 123) 

Again, Alevi doctrines were looked with 

suspicion inherently because of heterodox 

Islam. (Taştan, 2012: 1-2) Essentially, the 

ideological reason of the Turks’ tendency to 

Anatolia was jihad. (Türkiye'de Etnik 

Ayrımcılık Raporu, 2011: 154) In the Ottoman 

Empire time, the base of the conflict emerged 

how to create Kızılbaş, which the term means 

‘red head’. Oppression against the Kızılbaş 

movement may be regarded as the beginning 

of marginalization to the Alevis. On the one 

hand, it is a historical fact that the alignment 

with Bektashism of the Alevis was a 

remarkable point for the integration of the 

Alevis within the Ottoman society. 

(Massicard, 2013: 12-15) Historical sentences 

may be correct or not, but this study’s 

primary motivation looks the political conflict 

of modern Alevis in the modern Turkish 

Republic rather than the stance of the 

Ottoman Empire in a historical context. On 

the one hand, it is possible to say that a new 

paradigm and policies toward Alevi people 

can be discussed only with the modern 

Turkish Republic. The modern paradigm of 

the Republic proposed secular construction, 

which is expected equally and far from 

relying on Sunni Islam’s dogma. According to 

the principles of the new paradigm, ‚Alevis 

were neither discriminated against nor 

persecuted for religious reasons since the 

secular constitution of the Republic 

guaranteed not to differentiate citizens on the 

ground of their confession.‛ Also, the new 

Republic looked to Alevism as an entity of 

groups culturally belonged to Turkish folk 

tradition rather than a religious sect of Islam. 
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(Karolewski, 2008: 449) It was so indeed 

disparate mentality from the Ottomans and 

may be possible an alliance with Alevis with 

regard to officially prescribed principles. 

Thus, there may be mentioned an alliance 

between Kemalism (or the left-winded 

opposition) and Alevism against right-

winded governments. (Taştan, 2012: 2) 

Because it seems that the right-winded 

governments of Turkish multi-party system 

have inherited the viewpoint of dominant 

Sunni Islam, which is originated from 

Ottoman Empire. However, it does not come 

into question in the same way for the period 

of JDP. The attempt of opening processes, 

which is not the particularly Alevi issue, 

addressed to numerous chronic problems of 

Turkey; but it will be caused the problems get 

a new aspect and become more complicated. 

Today, in our opinion, Alevism 

cannot be discussed as a sect-based issue. 

Arguments should be put forward that Alevi 

citizens are part of identity politics. (Köse, 

2010: 144) Its primary reason is related to the 

transformation of Alevis in Anatolia. 

Although it is indisputable fact that the roots 

of Alevism lean to the beginning of Islam and 

the Bektashi tradition in the following 

centuries, the current problems of Alevi 

people since the foundation of the Republic of 

Turkey should be talked exclusively in a 

specific paradigm. Because the Alevism and 

the majority of Alevi people have been 

transformed also with the modernization of 

the Turkish Republic. Although the roots of 

Turkish modernization extended over the late 

eighteenth century, it is also a fact the 

modernization process became a special form 

conducted systematically after the founding 

of modern Turkish Republic. So, Alevism was 

exposed to new metamorphosis process with 

the great social, political and economic 

reforms after the proclamation of the Turkish 

Republic. In this sense, the history of the 

Republic may be seen as the modernization of 

Alevism. (Subaşı, 2010: 142) It means the 

Alevism issue has gained a new aspect like 

other minority cases. In fact, the Alevis were 

belonged to the periphery against dominant 

Sunnism and were exposed to 

marginalization since the Ottoman Empire 

time. (Grigoriadis, 2006: 454-455) But, still, the 

position of the Alevism was not same with the 

relation of other peripheral elements. This 

peripheral situation changed marginally in 

the Republican time and it caused structural 

results for Alevism despite being exceptional. 

Unlike Kurds or other ethnic minorities, the 

Alevi people were affected by the ruling elites 

of the Republic of Turkey. So, it can be 

discussed that the intimate interaction 

between the Alevi people from the periphery 

and ruling people from the center. (Kehl-

Bodrogi, 2002: 42) It may be called as the 

alliance of the Alevis with the Kemalism in 

the literature. 

Briefly, the most considerable roots of 

the today’s Alevism are pertinent to the 

modernization process and it will be 

considered with the transformation of 

Alevism in the context of modernism. First, 

the fact has caused that the Alevism becomes 

identity subject rather than a culturally 

domestic problem. Second, modernized Alevi 

people have forgotten mostly their tradition 

and rituals, in essence coming from the 

culture. According to Necdet Subaşı, the 

efforts of the Turkish Republic toward 

Westernization impressed dramatically to the 

Alevi people and it has resulted in the 

disintegration of Alevism as classical and 

modern within a social reality. (2010: 130) 

Maybe, the modernization of Alevism was an 

inevitable imperative as well as other 

elements in the society. It is an open-ended 

question that the modernization of Alevism 

has caused whether the solution may be more 

possible or not. But, it is obvious that the 

problem has become more complicated how 

to joint identity matters and culturally 

accumulated memory. 

The Efforts in the Time of JDP 

 Indeed, the claim of solving the 

Alevism problem in Turkey, which has come 
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into question by JDP government, was related 

to the policy of JDP that aims to solve all 

problems of the status quoist Kemalist regime 

that had created political tutelage. Like the 

Kurdish, Roman opening and other 

democratization attempts, JDP revealed a 

decisive willpower in the solution of Alevism. 

With the efforts of JDP, Alevism and Alevi 

citizens became a current issue of Turkish 

politics in an unexpected way. Again, it 

should be noted that the will of JDP meant to 

call to the society for solving and overtaking 

of all problems including the Alevism derived 

by ‘old Turkish Republic’ inheritance. Before 

talking about the process and workshop 

series, it is beneficial to remind that the 

success of the Alevi opening may be related to 

the main policy, primary motivations and the 

route of JDP, which have been changed with 

regard to the periods during the JDP ruling 

times. 

The most significant attempt of JDP 

began with the new constitution process 

included with Alevi opening and a series of 

workshops in order to solve troubles building 

a consensus. Although the attempts of 

political consensus are not considered as 

truthfully democratic and sincere, it is also the 

fact that the JDP government exhibited an 

initiative first time, which has never been 

before. In addition, it should not be neglected 

that JDP’s attempt was partially part of the 

process of Turkey’s candidacy to the 

European Union and JDP had started already 

a series of democratic improvements with the 

adaptation to Copenhagen Criteria including 

the respect of minority rights. (Uyanık, 2013: 

122-129) Nevertheless, JDP was trying to solve 

that there has never been dared before despite 

prejudices and dogmas. ‚The process of 

Turkey’s convergence with EU democratic 

norms and standards had a positive impact on 

the status of Alevis in Turkey. Alevis found a 

powerful ally in their effort to claim equal 

status with Sunnis in the eyes of the state.‛ 

(Grigoriadis, 2006: 454) It should be 

acknowledged that the problems and their 

demands of Alevi citizens become topical and 

more frequently talked in Turkish politics 

regardless of the fact that there was no 

solution, which corresponded to Alevi people 

expectations. The stance of JDP and the 

expectations of Alevi citizens will be handled 

below.  

 It may be beneficial to look briefly 

Alevi workshops arranged by JDP within the 

framework of Alevi opening. It should be 

given credit where it is due that Alevi 

workshops were implemented as broad and 

diverse participation covered Alevi opinion 

leaders with great efforts. It had continued 

almost two years. Additionally, state officials 

found an opportunity to express expectations 

about Alevism in order to sustain mutual 

understanding. Ultimately, Alevi Workshops 

Final Report was written by Necdet Subaşı and 

published by Turkish Ministry of State in 

2010. In the report, discourse and 

representations, opportunities and restoration 

of honor, delay of Alevism problem, and 

ultimately the pursuit of a new language are 

featured. These contextual titles of workshops 

express goodwill and solution seeking in the 

side of government. Such that Prime Minister 

Recep Tayyip Erdoğan at the time states all 

heir elements of ancient and very old 

civilization in Anatolia must stake a claim on 

unity and diversity and the troubles of Alevi 

citizens should be solved within the 

framework of ‚National Unity and Solidarity 

Project‛. (Alevi Çalıştayları Nihai Rapor, 2010: 

VII - IX) Furthermore, there are some 

detections on the problems of Alevi citizens, 

which were obtained the meetings with Alevi 

people. The report looks at the Alevi issue as 

an identity problem although it is expressed 

that there are strong ties with Alevism coming 

from the history. Additionally, it is 

underlined that there has been an Alevi 

modernization and this transformation of 
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Alevism in the way of modernism has caused 

to occur the problems deeper and more 

complicated. According to the report, the 

subjects of problems primarily have consisted 

of dominant state and general tendency and 

viewpoint of the society. (2010: 68) 

Around these two subjects, the 

problems may be expressed as, a) Until today, 

Alevi people has never responded due to the 

reason of their Alevi identity by the state. b) 

About the anxiety and fear of Alevi citizens, 

there was no tangible effort until today. On 

the other hand, political discourses that 

manipulate to the existence of Alevis are also 

having a problem. c) In the frame of equal 

citizenship, Turkish government should 

provide that Alevi people have the same 

rights others like it. But, it is difficult to say 

that Alevi people had guaranteed, which 

eliminates their hesitations, about their own 

rights until today. d) Besides, the rights that 

should be given to Alevi people are natural 

rights. So, it should be remembered that the 

rights are not a grace. e) It is a deep and 

painful question how Alevi people will 

continue their historical identity, corporate 

structures, and rituals. Alevi people have 

some expectations, which are the necessity of 

rearrangement of spiritual guidance of Alevi 

dedes, the redesign of Alevis’ place of worship 

(cemevi) as the religious center, the confession 

and acknowledging of all kinds of mistakes 

by the Turkish State and apologizing 

obviously from themselves. It should be 

underlined the report is written looking the 

Alevis’ hope as intensely demanding. (2010: 

68-71) Hence, it can be said that particularly 

the status of Alevis’ place of worship (cemevi), 

the restoration of the role and status of Alevi 

dedes is tangible efforts, which may actualise 

easily. 

 The report offers also some things to 

do. First, there should be granted 

opportunities to Alevi people to express their 

conflict with the State and Sunni people 

without distinguishing Alevi communities. 

Second, it should be permanent efforts to 

recognize their communities in the public 

sphere. In addition, the legitimate demands of 

Alevi people should be practiced, but difficult 

demands threating to live together also 

should be determined in the common mind. 

Lastly, it is required to face the problematic 

facts, which are generated from some 

applications about human rights and laicism. 

(2010: 81-86) In fact, all of the advices mean to 

increase communication between Alevi 

citizens and the Turkish State, which include 

also Alevi people’s dialogue with dominant 

Sunni masses. 

The Reaction of Alevis 

 The Alevi opening had embarked 

upon with good intentions of JDP in order to 

establish a consensus and to terminate 

resentment between Turkish State and Alevi 

citizens. So indeed, Turkish State took a 

significant step under favor of JDP for the first 

time in its history. However, it seems there 

was no correspondence of Alevi citizens’ 

demands for this situation. Also, Alevi 

Workshops Final Report was exposed to severe 

critics on account of the fact that being 

claptrap and mannered when it published. 

The majority of critics were fair and Alevi 

communities felt tricked themselves. So much 

so that an additional report in response to the 

official report declared by Turkish State, 

which reflects the emotions and disturbance 

of Alevi people, published later in 2011 by 

Hacı Bektaş Veli Anatolia Culture 

Foundation. 

 The report traumatically begins as 

with ‚What happened now? What has it 

achieved?‛ and it shows the Alevi 

communities’ reproach and disappointment 

after the workshops initiating with high 

hopes. The report responds to the question 

‚What has it achieved?‛ that there is only ‚a 

hackberry in hand‛. In terms of the feelings of 

Alevi people, this comment does not mean 

sneering and disregarding the Alevi opening 

seriously. However, Alevi people have 

complained from insolubility, the preclusion 

of all possible recipes, the consumption of all 
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opportunities and rebuilding again the 

question how to brace up from the current 

status quo although the officials talked big in 

the beginning of the opening process. (Alevi 

Çalıştayları Nihai Raporu Üstüne Bir 

Değerlendirme, 2011: 7) Indeed, the 

remonstrance to Turkish State officials in the 

report was not an opposition or retreat but, 

Alevis thought to express their emotions and 

current circumstance. 

 Depending on the report published 

by Alevi foundation, the Alevi workshops 

were made up of temporization between 

dialogue and negotiation. The report contains 

serious critics on the concept of dialogue. 

Thus, it is stated that the Alevi workshops 

happened in an imaginary equality ground 

and it was never a real dialogue ground in 

equal conditions. The dialogue discourse is 

troubled in itself because it serves only the 

someone that has power. Also, the dialogue 

means only a deal. (2011: 15-22) Also, it is 

criticized that the officials have looked the 

Alevi issue as a project, but they would like to 

say that the life of Alevi people cannot be a 

project, which should be solved by Sunnis. 

(2011: 27) And it is criticized that Sunnis 

deserved for Alevi people to talk only the 

problems of Alevis. If not, Alevis may be 

accused potentially to have pro-coup mindset 

or to support terrorism. (2011: 20) 

 The report directs critics and 

responses to the Alevi Workshops Final Report in 

ironic and humorous tone. Although officials 

from JDP or intellectually supporters to JDP 

that are Sunni have defense toward Alevis’ 

response, Alevi people have claimed to not 

find an interlocutor that regards their troubles 

without the prejudices of Sunnism. 

Considering both of the reports, it is possible 

to say that Alevis seem to be right for their 

expectations. It is expressed also the critics to 

unrealized hopes, which are related to the 

Dersim and Madımak events, the situation of 

Alevis’ place of worship (cemevi), compulsory 

scripture classes and so on. (2011: 47-147) It is 

obviously seen that Alevi citizens were not 

pleased with the process initiated for the first 

time. Actually, Alevi people see the viewpoint 

of the Sunni people is so problematical. 

‚Alevis in the same way are here depicted as 

‘Muslims that do not go to mosque’; they are 

not defined through the pillars of their belief 

system but rather the emphasis is for their 

lack or difference from mainstream Islam.‛ 

(Akdemir, 2014: 71) This memory may be 

considerable in terms of reflecting the 

viewpoint of Alevi people after the process of 

Alevi opening. For instance, Haydar Ergülen 

is coming from Alevi roots and also is Alevi 

dede, who is well-known poet in Turkey, 

stated that Alevi opening caused an 

awakening that Alevism is awful and Sunni 

people noticed there are also Alevis in the 

geography, so the opinion in consequence of 

the Alevi workshops became that Alevis are 

so bad. Thus, Alevi workshops served to 

emerge the result, which is Alevis are bad and 

they are not followers of Sunnah (ehl-i sünnet). 

Ergülen expressed that he participated in the 

process of Alevi opening but, he regretted 

also because of his contribution. (Günaydın et 

al. 2013: 41-42) Briefly, Alevi people have 

believed the demands of themselves turned 

into the disturbance of dominant Sunni 

people in the society and the JDP government 

and their intellectually public speakers sat 

around the table for obviating Sunni people’s 

worries and discomfort, without 

understanding the Alevis and their unjust 

treatment and emotions in the geography. 

The Objections to Alevis 

 In the side of the JDP government, the 

aspect was seen utterly different. ‚JDP’s 

discussion of Alevism always references back 

to Islam and constructs Alevis in relation to 

Islam, but not as a belief system with its own 

rituals and tradition.‛ (Akdemir, 2014: 71) 

Essentially, the most prominent complaint of 

Alevi communities is related to this isolated 
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viewpoint of the Sunni people. Critics against 

Alevis and their attitudes focus on the effort 

of marginalization themselves in discourse 

and behavior. From the Ottoman time, Alevi 

people have chosen to believe persistently 

that Alevis have been exposed to 

discrimination policies how to be persecuted 

and oppressed by the Sunni central 

governments. Around the secularization 

reforms, it is stated that indeed Alevi people 

became the equal citizens of the Republic of 

Turkey. Also, Dersim events should be 

considered as an exception. (Köse, 2010: 145) 

On the one hand, it has appeared that the 

expectations and approaches to democratic 

resolution process are not same also. Despite 

Alevis’ disappointment during the Alevi 

workshops, the governmental officials look 

the initiative as an inception of the process for 

the Alevis. For the Sunni side, the inception 

should be provided dialogue ground and to 

be in communication between the Alevis and 

Sunnis. The workshops aimed to bridge with 

Alevi leaders and remove emotional 

separation. (2010: 147) In addition to the 

intention establishing more decent and 

healthy communication with the Alevi 

communities, the attempts under favor of JDP 

have caused to talk to the problems and 

demands of the Alevi citizens more frequently 

in Turkish politics. (Tuğsuz, 2014: 1) 

Becoming publicity of the Alevi issue was 

seen as significant achievement justifiably. 

Still, the improvements and new acquisitions 

are probably within possibility, but it depends 

on the manner of Alevis. Because ‚it is a 

serious obstacle to advance dialogue that the 

Alevis’ attitude accusing any political power 

to be malevolent and to embrace assimilation 

policy how to read intent.‛ (2014: 2) 

 It should be noted also as a handicap 

in front of solution Alevi people have 

consisted of quite diverse communities in 

itself. Although it may be considered a 

positive element normally because of its 

pluralism, it has led to confusion in order to 

remove Alevi citizens’ problems. The 

polymorphous and different trends in Alevi 

communities have served actually to make 

difficult for the solution opportunity. For 

example, ‚some of the groups promoting 

Alevism as part of Islam such as the Cem and 

Ehl-i Beyt Foundations supported the Alevi 

openings‛. (Özkul, 2015: 83) But, they were 

exposed to critics by reason of their support to 

the process. Thus, the other complain of JDP 

officials was that to not find right interlocutor 

among Alevi communities because of various 

thoughts and demands coming from Alevis. 

Even if the Turkish state persuades a group in 

Alevi communities, it is possible to oppose it 

by other Alevi groups. 

Conclusion 

 Today, the troubles of the Alevism 

must be talked as identity problem due to the 

modernization of the Alevism. For the today’s 

Alevism, the tradition, rituals and other 

cultural patterns are not mainstream issues. 

The fundamental problem is linked to 

recognition and ideologically emancipation 

against Turkish State and dominant Sunni 

masses. The conflict between Alevis and 

Sunni people including right-winded 

governments in the modern Turkish Republic 

seems to continue as a catastrophic problem. 

At least, it can be said easier after the 

experience of the Alevi opening conducted by 

JDP. On the one hand, there are structural 

obstacles like the differentiation of Alevi 

communities in itself and the newly acquired 

identity with the result of the intimacy 

between Alevis and Kemalist elites during the 

foundation of the Republic of Turkey. At the 

same time, the newly acquired identity of the 

Alevism corresponds to the modernization of 

the Alevi people and it strikes to the Alevi 

people characteristically. Today, the Alevi 

people in Turkey have an ideological 

formation that to comply with being an 

opponent, particularly against right-winded 

governments. Additionally, polymorphous 

approaches in the Alevi communities 

establish another difficulty in order to 

determine right interlocutor. On the other 
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hand, it should be confessed that JDP initiated 

to the Alevi opening in the part of periodical 

governmental policies, including also in 

accordance with the democratic 

improvements in the European Union 

process. Because of that change in the JDP’s 

governmental policy and political routes has 

damaged the fate of the Alevi opening. Even 

if not have ulterior motives, JDP has been 

desensitized the problems of the Alevi people 

and has neglected them. Certainly, accusatory 

political discourse and demanding manner of 

Alevis during the Alevi workshop series 

contributed the unfortunate result. 

Accordingly, it is possible to state that the 

emotional gap between Alevis and dominant 

Sunni people increased tragically and has 

continued still in spite of all efforts. In the 

future, it will be a remarkable question 

whether establishing social consensus 

truthfully or not. Nonetheless, it is more 

explicit today the unsatisfactory and 

unfinished consequences of the Alevi opening 

will be a new obstacle for reuniting in the 

long view. 
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